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Regardless of whether we know what post-
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Although there will be differing ideas about what
‘practice’ in Christian theology or ‘practical theology’
means and what they do, none would argue against its
relationship to individual Christians or Christian
communities that practice God's love as revealed
through the love of Christ on the Cross.
This thesis will study the core idea of the postmodern
era by examining past research and shed light on how this
idea relates to modernism, i.e., the previous era. It will
also consider the foundation upon which they are built
and see what they have in common and what sets them
apart. They have humanism in common, and conformismniversity, Dalian University of Technology, Kokushikan University.
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examine the origins of this conformism and pluralism by
studying, on the one hand, the dualism of Greek philos-
ophy and, on the other hand, Hebrew tradition, namely
the fall story in Chapter 3 of Genesis in the Old Testa-
ment. I also propose a path to overcome both of them. In
the postmodern era, mainstream evangelical practical
theology would criticize the pluralism of post-
modernism. However, it is then seriously required to
reflect in earnest on whether many people, although they
criticize pluralism within postmodernism on theoretical
and sentimental grounds, actually see-saw between
conformism and pluralism, as the root of their lives and
practices are removed from an actual relationship with
the Triune God. Therefore, the paradigm shift of prac-
tical theology in the postmodern era would not be about
the practicality of theology or searching for a new
methodology for practical theology; it will instead be
about identifying and eliminating standardized, plural-
istic elements, which have been inherent in traditional
practical theology or in pursuit of theological practice,
followed by an attempt to seek a fundamental change.
I will then discuss how, since Christianity came
across Greek dualism, the field of practical theology,
along with other fields of theology, has trended towards
prioritizing a life of contemplation (vita con-
templativa), i.e., theory (theoria) over a life of activity
(vita activa), i.e., practice (praxis). However, in the
tradition of Hebrew beliefs and the good news of Jesus
Christ, practice and life are one, and I will emphasize
that if one were to be prioritized, it would be practice.
What has been mentioned above relates to the theme
of faith and deeds, thus being inherently linked with the
relationship between faith and love. All of these elements
directly relate to experiencing and having a fellowship
with the Triune God. Discussion of the Trinity has
traditionally focused on the theoretical side, and the
Trinity has been understood as belonging to the field of
theoretical theology. However, life in the early Churches
that began through Jesus Christ and his disciples was
based on practicing the Triune faith, which involved the
love of God the Father, God the Son, and God the Holy
Spirit. Hence, based on the threefold love of Trinity, a
newly reflected paradigm is required in the postmodern
era. This paper will discuss why this paradigm is
necessary and propose an appropriate practical measure.
The paradoxcal relationship between modernism
and postmodernism
It would be difficult to see the true identity of
postmodernism unless it is considered in terms of itsrelationship to modernism. On the one hand, post-
modernism succeeds modernism; on the other hand,
postmodernism surfaced as a reaction against
modernism. Postmodernism is etymologically derived
by combining “post” (after) and “modo” (right now),
which could seem rather puzzling in an etymological
sense. Postmodernism is sometimes used to refer to
groups of movements, arts, architecture, literature,
music, social science, and humanities that are incom-
patible with each other. Postmodern approaches or
“postmodern descriptions” describe the present state of
our knowledge, which has emerged in the forefront of
the pursuit of modernism with regard to authority,
process, and generalization. These approaches also
continuously describe the assessment criteria for
knowledge requests. Postmodernity is something that
is strongly supported by those who seek more flexible
approaches to inflexible morality and norms, which are
the legacy of the modern era that would approach
politics, philosophy, psychology, and theology in a
more holistic manner [6].
The modern era (modernism) was a period that
flourished in 17th century Europe, which saw the au-
thority of church weakening, the progress of secular
culture, the formation of politically centralistic nations,
and the adoption of methodological rationality in both
philosophy and science. It is generally viewed that
medieval thought saw its end at the beginning of the
new Age of Reason in about 1630, when the rational
method was adopted by Galileo Galilei in science and
by Rene Descartes in philosophy. The age of Western
medieval thought is categorized as pre-modern, which
characteristically involves faith in God and meta-
physical reality, understanding the relationship be-
tween the supernatural and natural in dualistic terms,
and revelation-oriented epistemology. In contrast, the
Age of Reason is viewed as the beginning of the
modern era ([11], 31).
However, Stanley J. Grentz claims that modern
consciousness had already begun during the Renais-
sance (31). Two major thoughts were developed on the
threshold of the Enlightenment or “modern era” (circa
1550e1945). First, beginning with Rene Descartes
(1596e1650), rationalism emphasized the validity of
human reason, which realizes the objective, rational
truth. Therefore, we no longer need to depend on
special revelations from Scripture in the search for
universal truths ([18], 26e27).
The other major thought is empiricism, which as-
serts that we only can grasp what we touch with our
hands, taste with our tongues, see with our eyes, smell
with our noses, and hear with our ears. Empiricism
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thus making it impossible to know what we had
regarded as knowable. To empiricists, we cannot un-
derstand God through reason. Morality, religious
truths, our souls and their corrupt state have also
become something we can no longer recognize as truth
(27). British empiricists, such as John Locke, Bishop
George Berkeley, and David Hume (1711e1776),
developed the idea of empiricism. Hume said that it is
impossible to know something about the so-called
‘real’ world, and everything we think exists in our
mundane lives (e.g., cars, tables, chickens, food, and
even other human beings) is merely our mind's pro-
jection. For Hume, morals are mere passions, and
reason does nothing more than serve those passions as
their slave (27e28).
Immanuel Kant (1724e1804) later tried to respond
to Hume's empiricism by defending rationalism,
which included an examination of the objective
characteristics of ethics. However, his attempt was
destined to fail because Kant had already accepted the
basis of Hume's idea that all knowledge is acquired
through the five senses. Thus, in Kant's opinion,
reason was handicapped from the beginning. Howev-
er, Kant's attempt would later act as an important
pioneering touchstone for postmodern ideas. The gist
is that we are unable to know objective reality
(noumena) and can only know what is shown to us
(phenomena). Kant's opinion helped develop another
major idea, which has great influence to this day:
while science allows us to gain knowledge and facts,
other academic fields (e.g., religion) give us no more
than values, personal opinions, and/or preferences.
Although Kant attempted to preserve the objectivity
of morals, his empiricism-based ideas could not, as
with the fate of religion in the minds of later thinkers,
find morality (28e29).
At the turn of the 20th century and through the
experience the First and the Second World Wars, a
trend surfaced that saw the decline of rationalistic
idealism, optimism, and progressivism, followed by
the emergence of various realism and existentialism,
which at the turn of the century critically recognized
the reality of human history not as an idea but fact.
Then came the emergence and expansion of rela-
tivism and pluralism in the transition process of the
development of 20th-century thought from the latter
period of modern era to postmodernism. In other
words, Western history has gone through pre-
modern/ modern/ postmodern times ([7], 15e20).
Han Sang-Hwa summarizes the characteristics of
modernism in the following three ways:(1) In the naturalistic worldview that rejects pre-
modern supernaturalism, i.e., Newton's world-
view, everything can be calculated in mass, as the
universe is understood as a massive machine. This,
as a mechanical understanding of the universe, is a
dualistic worldview, which asserts that object and
mind have distinct principles.
(2) In a progressive view of history, and on the basis of
evolutionism, history is viewed to continue pro-
gressing towards utopia.
(3) In understanding the human being, optimism sees
humans as autonomous, reasonable, and moral, and
thus they can improve through education, while
society on the whole will keep progressing through
the development of science and technology ([11],
33e34).
Han Sang-Hwa cites ten characteristics that were
identified by Milliard J. Erickson: ‘naturalism’, ‘hu-
manism’, ‘scientific methods’, ‘reductionism’, ‘pro-
gressivism’, ‘view of nature’ (that nature evolves,
develops, and changes on its own), ‘certainty’, ‘deter-
minism’, ‘individualism’, and ‘antiauthoritarianism’
(16e17). The first eight characteristics rapidly diminish
as they face resistance from postmodernism, but indi-
vidualism and antiauthoritarianism transform them-
selves in the postmodern age and become pluralism and
relativism, respectively.
The identity of conformists and pluralists
I consider the be-all and end-all of modernism to be
the principle of standardization, which is also known as
conformism, while there are many characteristics of
modernism as listed above. Conformism derives from
the Latin word conformis (the same shape) and is an
idea that considers morality, religion, society, or
thoughts to have come from a certain principle. Colin
E. Gunton identifies Parmenides as the philosopher of
the one par excellence in his work, The One, The Three
and The Many ([10], 18). Parmenides thought that the
real would not change as a whole; the many do not
exist tangibly but are only there as functions of the one
(18). On the other hand, Heraclitus is a philosopher of
plurality and motion. He thought that the many precede
the one and that everything is in flux, identifying fire as
the logos of the universe, which enables everything to
move (17). These two thoughts were the origin of the
two streams of Western thought. The history of West-
ern thought can be seen as a history that has progressed
in the midst of a struggle between the one and the
many. In other words, modernity was the age of the
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would be the age of the many, i.e., the age of pluralism.
That said, modernism or postmodernism both have
humanism as their foundations. Since the 14th to 16th
century Renaissance, modernism had aimed to restore
the value and dignity of human beings, and humanists
also drove their capability and excellence. The
Enlightenment of the 17th to 18th centuries also put an
absolute value and trust on human reason, thus making
reason the standard for every value judgment and
norm, even putting reason above Scripture, church, and
theology, all of which had previously been considered
the highest authority ([13], 152). Therefore, the foun-
dation that the Renaissance and Enlightenment laid put
humanistic reason in God's place, and the likes of J. J.
Rousseau, F. W. Nietzsche, J. P. Sartre are some of the
archetypal advocates for this substitution (153).
Experiencing two World Wars left the foundation of
modernism, i.e., reason, showing signs of faltering, and
there came an active countercultural movement in the
late 1960s (154). The protraction of Vietnam War and
subsequent revelations about the limits and negative
side of rational, reasonable thinking, plans, and mod-
ern scientific technology brought about large-scaled
anti-war protests and caused existing authorities and
orderly culture to lose their standing. Various move-
ments and ideas that confronted modernism followed
this upheaval, subsequently paving the way for post-
modernism to take its place, and the degree and the
depth of the phenomenon are ever increasing (155).
Postmodernism, as can be seen from the word itself,
succeeds modernism. Individualism and antiauthori-
tarianism were inherent in modernism, and their roots
lie, again, in humanism. Thus, on the one hand, post-
modernism continues to embrace certain ideas from
modernism; on the other hand, there is also a powerful
postmodern drive that opposes, confronts, and breaks
from modernism (151).
Given the considerations above, I believe that
modernism and postmodernism, while being marked
by conformism and pluralism, respectively, as their
chief characteristics, can be likened to twins born from
the same womb, i.e., humanism.
Understanding modernism and postmodernism
through the account of the tree of the knowledge of
good and evil
Colin E. Gunton views modernity (and late-
modernity or postmodernity) as ‘disengagement’,
which means that humans stand apart from each other
and the world and treat the other as external, as mereobject ([10], 13e14). He also asserts that modern
disengagement is disengagement from the God of
Christendom. He relates this disengagement to the
question of the one and the many, which takes us to the
very beginning of philosophical thoughtdback to the
famous disagreement between Heraclitus and Parme-
nides. Heraclitus is the philosopher of plurality and
motion, i.e., the changing many over the unchanging
one, whilst Parmenides is the philosopher of the one
par excellence, i.e., the many do not really exist except
as functions of the one. These two early philosophers
of the one and the many present as two founts of
Western philosophy for later thought in every age since
their time (16e18). However, I want to argue that these
two founts flowed from eating the fruit of the tree of
knowledge of good and evil, which the Triune God
prohibited humans from eating.
In his book Postmodern Times, Gene Edward Veith,
Jr. says that what lies at the heart of modernism and
postmodernism, i.e., that which is hidden deep in
human consciousness, is sin ([21], 79e81). Paul Tillich
said that the account in Genesis, chapter 3, about the
fall of man is “the profoundest and richest expression
of man's awareness of his existential estrangement and
provides the scheme in which the transition from the
essence to existence can be treated” ([20], 31). What he
calls “existential estrangement” and the “transition
from the essence to existence” both indicate, in Paul's
words in Romans, the troubles humans face when
deprived of God: “[d]epravity” ([12], 190). The
Scripture defines the isolation, which Tillich describes,
as sin. In my PhD thesis, I analysed “The Triune God
and the Triunity of Theology, Morality and Spiritual-
ity”, and argued that eating fruit from the tree of the
knowledge of good and evil, which was the only thing
God forbade in good intention of love, was a Trini-
tarian sin against Elohim, i.e., the Trinity. That deed
can be called a sin that defied God the Father, Son, and
Holy Spirit. Because of this sin, humans lost the image
of the triune God in unity and diversity (194ff.).
As a result of sin, separated-ness from the Triune
God occurs basically in two ways. First, there is
separated-ness from the unity of God. Separated-ness
from God is separated-ness from the one who is our
origin. At the same time, being disconnected from
Triune God is separated-ness from the Three-ness, i.e.,
the Father, Son, and Holy Spirit, which are the Three
Persons. The Triune God is never just a notion or
metaphysical. As the living God and the Lord of the
universe and the history of humankind, God continues
to meet us and work for us in love. The Triune God's
relationships go beyond the basic relationship of one
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when one is deprived of God, in whom this unity and
diversity is combined, the one and the many are
separated. The one is led to conformism (i.e., dicta-
torship, groupism, collectivism, absolutism), while the
many go astray towards pluralism (i.e., particularism,
individualism, egoism, populism, pluralism,
relativism).
To the Triune God, there is relatedness, i.e., di-
versity, amongst the persons, while there is also a
oneness, i.e. absoluteness, for the exclusivity of His
existence. Humans were disconnected from this abso-
luteness and fell into relativism the moment they were
disconnected from God for the sin that was committed.
From the moment that Adam and Eve took ate fruit
from the tree of the knowledge of good and evil,
humans lost transcendence and heaven and, as beings
of the earth, fell into the realm of relativism. This
relativism produced pluralism.
What is then notable is that humans, who fell to the
earth and became relativistic beings, climbed up in
consciousness to the place of the absolute one. Dietrich
Bonhoeffer perceptively points out that man's disobe-
dience to God in eating fruit from the tree of the
knowledge of good and evil is basically taking over
God's place and even becoming God's master ([4]; 68).
Although God is in the place of the absolute one, the
Triune God can never become conformist, as His being
is ‘being-in-relation’ ([10], 214). Kim Soon-Sung
supports this idea by examining the “communal char-
acter of the Trinity” on the grounds that Stanley J.
Grenz provided in asserting that God is a communal
being and community is inherent in the essence of God
([14], 43). This claim was also echoed in “Study on the
Relationship between the Church's Social Service and
Spirituality”, which I co-wrote with Yoon Kap-Soo.
We argued that “It is certain that, inside of Triune
God who exists as the Father, the Son, and the Holy
Spirit, there is a social nature or communal character,
even without citing the analogia relationis of Karl
Barth or ‘The Trinity and Society’ of Leonardo Boff”
([23], 270). However, humans were scattered into the
world of pluralism as a result of being disconnected
from the only God who intrinsically has a communal
nature. The Tower of Babel might have been pluralized
humans' primeval struggle to avoid being scattered.
When examining another way of human separated-
ness, humans fell down into mere individual beings,
i.e., individualism, after they lost their interrelationship
when Adam and Eve ate fruit from the tree of the
knowledge of good and evil. Adam and Eve not only
ruined their relationships with God, but they also brokefrom being one flesh to become discrete individuals
who felt ashamed for being naked in front of one
another. Their two sons Cain and Abel even became
enemies. Furthermore, by eating fruit from the tree of
the knowledge of good and evil, and thus experiencing
disconnection from God the Father, Son, and Holy
Spirit, humans ended up losing personal relativity.
Personality can only be fundamentally relative. A
king's personality is equal to that of a beggar, and it is
the same for ministers and laypeople, wives and hus-
bands, parents and children. Almost needless to say,
among God the Father, Son, and Holy Spirit, the per-
sonalities are equal to one another, and God's person-
ality and that of a human who was created in the image
of God is equal. God called Abraham “my friend” (Isa
41:8), and Jesus Christ called His disciples “my
friends” and even “my brothers” (Jn 115:14e15; Jn
20:17). Love between personalities is thus possible.
Differences in positions and abilities never mean per-
sonality discrimination.
We can see that the two ways of separated-
nessdseparated-ness from absoluteness (exclusive-
ness) and relativity (relationship)dresulted from
humans disobeying the Word of God and eating fruit
from the tree of the knowledge of good and evil. The
result materialized as relativism (pluralism) and
conformism. Both pluralism and conformism become
impersonal, as leaving God who has the perfect per-
sonality, and fall down into relativism for rejecting
God, who is the absolute one. Therefore, we come to
realize that we can only expect to experience all kinds
of strife and war after inevitably falling down into
conformism and pluralism, unless the Three-in-One is
between the one and the many. As Colin E. Gunton's
The One, the Three and the Many hints, conformism
and pluralism can only be genuinely overcome when
“the Three” is between “the One” and “the many” [10].
Conformism at the root of modernism and pluralism at
the root of postmodernism are inevitable human phe-
nomena, as they have lost the image of the Trinity,
which is inherently united and diverse. When humans
lost the image of the triune God, they also lost the
oneness in the diversity and/or many-ness in the unity.
Now that we have examined the biblical, theological
origin of postmodernism, we will now examine its
relationship with practical theology.
The paradigm of practical theology and theological
practice
There are various opinions among theologians about
which category practical theology should belong to.
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practical theology to say it is only about a simple
function of church, as Professor Eun Joon-Kwan ar-
gues in Doctrine of Practical Church ([19], 154). It is
wrong to think that practical theology is merely about a
traditional minister carrying out unarguable works
within a church structure or about acts of ministry that
only seek to adequately manage planned tasks ([8], 8).
The word ‘practical theology’ is a relatively recent
term, first appearing in German theological disserta-
tions in the 19th century. Die Praktische Theologie
nach den Grundsatzaen der Evangelischen Kirche, a
posthumous work of F. D. E. Schleiermacher provides
the most famous definition for ‘practical theology’. He
describes it as ‘the crown of theological study’ and its
task as planning methods to ‘maintain’ (Erbaltung) and
‘perfect’ (Vervollkommnung) the church. This under-
standing of practical theology is essential for the
church's continuous development when you relate
practical theology to Schleiermacher's idea about the
church being a fellowship of people sharing together in
God-consciousness ([22], 126).
‘Divinity is not in speculation and meditation, but in
use and practice; true theology is practical … Specu-
lative theology belongs in hell with devil’ ([8], 3).
These statements stress that not only practical theology
but also theology itself should be practical, across the
various fields of theology. At the start, Duncan B.
Forrester suggests that practical theology is a theo-
logical field that is related to questions about truths that
are associated with behaviours, and these questions
indicate the deep correlation between theory and
practice. Hence, theological comprehension leads to
particular deeds, and practical theology comes from
practices that exist in life of the world. “He who
practices the truth comes to the light” (John 3:21).
Practical theology, therefore, means practicing the
truth and meeting the truth through practice. As French
philosopher Roger Garaudy states, practical theology
thus relates to “the active nature of knowledge”.
However, up until this point, Western theology had
been largely influenced by Greek dualistic philosophy,
which prefers a contemplative life to a practical life,
and had tended to focus on the theoretical rather than
the practical. The two Greek modes of life, vita con-
templativa et vita activa, were dualistic. Plato elevated
the practical mode of life much higher than the
contemplative mode of life, and while Aristotle later
emphasized practical wisdom (phronesia), he gave
theoria, i.e., contemplative life superiority over praxis,
i.e., practical life e though a bit less than his teacher
Plato.In contrast to Greco-Christian tradition, in the
Judeo-Christian tradition, practical life and contem-
plative life, and practice and theory, are not dualistic
but in complete harmony. The Hebrew word
דבר (dabar), an important term that was used 1441
times in the Old Testament, uniquely means both
‘word’ and ‘act’ simultaneously. God's words certainly
become an act or event. God's words became creation,
salvation, miracles, blessings, punishment, etc. Karl
Barth stresses that the word of God is in itself an action
(Forrester, 3); the word of God makes history in its
ultimate will [2]; 143e144). “For he spoke, and it
came to be; he commanded, and it stood firm” (Ps
33:9). For Caleb, a man of faith, his report (dabar) to
Moses was the event (dabar) that he and his colleague
Joshua experienced (Jos 14:7). When the word of God
came to a prophet in the Old Testament, the word
implied a Hebrew verb ‘hayah’ (to take place, Jer 1:2).
The words of false prophets spoken from their minds,
rather than from the mouth of God, never came true
(Jer 23:16, 25; 27:14, 16), but the words of prophets
who listened to the word of God were completely
fulfilled (Ac 13:27; 15:15).
Jesus Christ's incarnation and resurrection were the
climatic events of God's word. Logos (logo2, דבר )
became flesh (Jn 1:14) and Jesus' crucifixion and
resurrection had been prophesied by the word of God
(Isa 7:14; Matt 1:23; Isa 53:4e9; Rom 4:25; Ps
16:10e11; Ac 2:23e27).
It should be noted that Jesus Christ's and his disci-
ples' works, actions and achievements followed the
recorded word in the Gospels and Acts. Words and
deeds are unitary, and deeds precede words though not
always, which are distinct aspects of Christian theol-
ogy. In the Judeo-Christian tradition, the
‘practice / theory’ formula reigns, while the
‘theory / practice’ formula does in the Greco-
Christian tradition. Following the Old and New Tes-
tament pattern, i.e., the Judeo-Christian tradition, we
should shift ‘theoria / praxis’ pattern towards
‘praxis/ theoria’ pattern (Forrester, 5). Above all, we
should also resist putting practical theology into an
applied theology category, which is often easy to do
(7). Jung Ki-Kim points out that when Christianity
entered Greco-Roman world, it expressed its belief
through dualistic Greek thought and logic; reverting to
theology as a reasonable reflection and ethics as a
volitional introspection, Christian belief has become
ideational and inflexible because theology- and ethics-
related scholarship has progressed by separating aca-
demic works from events of faith [1]; 399e400).
Accordingly, he argues that theology should view
162 C.M. Jun / Pacific Science Review 16 (2014) 156e166biblical stories as ‘events of faith’, from which theol-
ogy should spring, and then the ‘events of
faith / theology’ paradigm must be reformulated
(405e406). He insists that prior to theology, there are
“experiences of the living God who meets human be-
ings”. Faith thus occurs when you read bible stories
with a faith-producing, event-centred perspective, and
theology thereby must unfold witnesses of faith events
(408e409). Jung Ki Kim's suggested paradigm is
harmonious with the above-discussed Judeo-Christian
paradigm that is based on the prophetic tradition of the
Old Testament and the apostolic tradition of the New
Testament. However, what does it mean to those who
live actually according to a conformist or pluralist life
in the midst of postmodernity? Here, we need to
explore actual conformism and pluralism that is
inherent in practical theology and theological practice.
Actual conformism and pluralism immanent in
practical theology and theological practice
Generally, conservative or evangelical theologians,
ministers, and those who believe in and insist on the
exclusivity of Christian truth often highlight, criticize
and blame conformism or pluralism as false. However,
above all, we should not pretend that pluralism did not
arise or was not caused by the Israelites, God's chosen
people, and the Christians, who received the gospel of
Christ.
Gene Edward Veith, Jr. likened the fall of moder-
nity, founded on rationalized conformism, to ‘the event
of the Tower of Babel’, a felled building that the people
were building to make their names high and to be less
scattered (Kim, 155). Individualism, the fountain of
pluralism, flourished in the period of Judges in the Old
Testament.
“In those days Israel had no king; everyone did as
he saw fit” (Jdg 17:6; 18:1; 19:1).
The Israelites strongly urged Samuel to found a
monarchy, beginning King Saul (1 Sam 8:5ff.),
because they felt threats from strong surrounding
kingdoms. However, King Rehoboam's dictatorship,
followed by Solomon and Jeroboam's populism (Min-
jung-ism) in response to the former, remind us of the
paradoxical relationship between today's modernism
and postmodernism (1 King 12:1ff.). Since then, the
history of the Northern Kingdom Israel has been a
history of rebellions. Modernism and postmodernism
emerged from the autocratic medieval Papacy, fol-
lowed by the Renaissance, which reacted against it, the
Reformation and the subsequent Enlightenment, all of
which occurred within the European church andChristian cultural areas. Clearly, conformism and
pluralism are perfectly alien each other based on ap-
pearances. Conformism appears as autocracy, Papacy,
dictatorship, and cultural absolutism ([15], 72e73),
etc. It rejects plurality and then seeks to make others
subject to an absolute authority or to conformism itself.
Conversely, pluralism appears as relativism, individu-
alism, populism, and cultural relativism, etc. It rejects
all kinds of conformist formality and authority and
flows into particularity and fragmentation. These phe-
nomena continue within Christianity to this day.
Currently, in the realm of Christianity, among so-
called evangelical believers, theologians and minis-
ters, there would be few cases of clericalists, dictatorial
Christian politicians and Christian enterprisers with
conformist minds who oppress many church members,
grassroots organizations and labours. Instead, in the
name of democracy, some gather forces to challenge
authority and obtain power, then making a show of
force towards the weak in society and the church.
Jesus told his disciples to “guard against the yeast of
the Pharisees and Sadducees” (Matt 16:6, 11). The
yeast here means the teachings of the Pharisees and
Sadducees (Matt 16:12). The Sadducees say that there
is no resurrection, nor angels and spirits, but the
Pharisees acknowledge them all (Act 23:8). The Sad-
ducees were unknowing epicureans and materialists,
while the Pharisees were, even in the mind of a writer
like Josephus, the counterpart of the Stoics. Hence, we
may consider Pharisees as conformists equivalent to
conservatives, whilst Sadducees were pluralists
equivalent to liberalists.
The Pharisees and Sadducees often challenged Jesus
Christ, and they delivered him over to crucifixion in the
end. The teachers of the law and the Pharisees, as
conservative legalists, dealt with Sabbatical law most
severely among the Ten Commandments given by God
through Moses. They stressed formalistic statutes more
than they practiced the will of God. Therefore, Jesus
sternly rebuked them as follows:
“Woe to you, teachers of the law and Pharisees, you
hypocrites! You give a tenth of your spicesdmint,
dill and cumin. But you have neglected the more
important matters of the lawdjustice, mercy and
faithfulness. You should have practiced the latter,
without neglecting the former. (Matt 23:23)
Prior to this, Jesus had said to the crowds and to his
disciples
The teachers of the law and the Pharisees sit in
Moses' seat. So you must obey them and do
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do, for they do not practice what they preach. (Matt
23:2e3)
The Scripture, i.e., the word of God, does not ask us
how much biblical knowledge we have or what theo-
logical theories we know, but it does ask us how rightly
we do. In the last chapter of Revelation, Jesus Christ
said the following: “Behold, I am coming soon! My
reward is with me, and I will give to everyone ac-
cording to what he has done” (Rev 22:22). Jesus Christ
never speaks; he will reward according to what one has
thought, spoken or known.
Toward an essential paradigm of practical theol-
ogy and theological practice in the triune god
The paradigm shift of practical theology in post-
modern times that this paper presents does not try to
find a new methodology for the practice of theology or
practical theology; instead, it seeks to uncover and
eliminate uniform ways of life and disunited pluralistic
behaviours that have developed in academic circles and
church ministries and then to restore the ontological
paradigm of Christian theology, which prefers practice
to theory.
In Agape and Eros, Anders Nygren maintains that
the fundamental motivation of Christianity lies in
agape. He claims that if one asks, “What is God?”, the
answer will be “God is ἀgaph” according to a
Christian formula based on 1 John 4:8, 16. Nygren also
argues that the answer to an ethical question “What is
the Good?” or “What is Good-in-itself” will be “The
Good is agape”, and this ethical demand hangs on the
commandments, “Love the Lord your God” and “Love
your neighbour”. He thus maintains that it is right to
say agape is the core and inherent basic conception of
Christianity, which is, I argue, the foundational para-
digm of practical theology or theology in general ([17],
47e49).
However, before Martin Luther, this agape-love had
not been thoroughly understood. Prior to Luther, Eros
and agape were considered, not God-centred, but
human-centred, i.e., egoistic tendencies (690e691).
Dietrich Bonhoeffer writes in Ethics, “A love which
violates or even merely neutralizes truth is called by
Luther, with his clear biblical vision, an ‘accursed
love’, even though it may present itself in the most
pious dress” [5]; 50). Luther had seen through the
whole Catholic doctrine of love as an egocentric
perversion, so he tried to build a perfect notion of God-
centred love. Luther did not intend to draw a picture oflove from us, i.e., the human realm, but from the love
of God, specifically God's love as revealed in Christ.
This love is not possessive but giving. Luther's
perspective on the doctrine of justification and love
correctly corresponds to inner relations. Nygren sees
that Luther was a reformer of the concept of love and a
reformer of justification ([17], 683). Communion with
God in the early and medieval church had been thought
to be achieved at the holy level of God. However, in
Luther's Copernican revolution, communion with God
takes place at the human level. Luther's conception,
Nygren says, might be expressed by the following
formula: (1) “Fellowship with God on the basis of sin,
not of holiness” (684 [16], 384). (2) A holy human
being is simply a fabricationda decorated human God
(686). (3) Christ was not given as a holy human being.
(4) Should I have no sin, I will not need Christ (686).
(5) “It is not the healthy who need a doctor, but the
sick. I have not come to call the righteous, but sinners”
(Mark 2:17). (6) Paul's gospel that justifies sinners
(687).
Nygren writes, as does Luther, about “faith alone”
against Catholic's formula of salvation. He also writes
about “faith formed by love”, and he never disregarded
love, as the Catholic concept of love was not the agape-
love of the primitive church but the Eros-love of Hel-
lenism (739). The Catholic concept of love is not a
pure love from God himself but is instead a love
mingled with human merits. Therefore, if you allow
this lesser love, salvation in Christ becomes impos-
sible, and God's perfect love revealed through Christ on
the cross will be seriously damaged.
We have been apt to misunderstand Luther as a
reformer who emphasized faith alone and paid no
attention to love. However, Luther's consciousness of
sin is based on love. “Love seeketh not its own” (713).
Therefore, self-seeking is sin. I have long thought that
the greatest sin is to not love God and human beings.
However, reading through Nygren's Agape and Eros, I
realized that arrogance from ignorance caused me to
reproach myself with a sense of guilt for not loving
God and my neighbour. If I love God and humans for
myself, it may only be hypocritical or satanic and
further undermine Christ's crucifixion and disregard the
help of Holy Spirit. Because it is the same to say, “I
who do not intend to seek anything for myself”, and, “I
do everything for me”, as both begin from I (instead of
me). God the author should not be driven out of his
place by me, and I should not take that place.
I have come to learn from Luther's thorough God-
centred understanding of love that neither nature nor
humans have ever produced love and faith, as revealed
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love. I fully agree with Luther's thorough emphasis on
God's love in Christ's cross. The love on the cross was
never a thought, idea or theory; it was instead a factual
occurrence, horrible event and burdensome action. The
love of God, therefore, may be experienced. The love
of God is also Trinitarian, as God is in Trinity. How-
ever, with only an understanding of or theory about the
Trinity, we cannot overcome pluralism and
conformism that has been immanent within us since
Adam and Eve. Not overcoming conformism and
pluralism means sinking under a huge world tsunami
of repetitive modernism and postmodernism. However,
if you encounter and experience the risen Christ and
commune with the Father in the Spirit, you can find
that you are walking on conformist and pluralist wa-
ters. To be with the Triune God is to experience unity
in diversity or diversity in oneness. There is neither a
conformist aspect nor a pluralist aspect in the Triune
God and those who commune with the Father, Son and
Holy Spirit.
According to Webster's New World Dictionary,
particularism is ‘undivided adherence’ or ‘devotion to
a special party, system, interest or theory, etc.’ Here,
we may interpret ‘undivided adherence’ as ‘not
allowing the diversity of its members’. According to
the dictionary, totalitarianism, which is an -ism for one
political party or group that maintains complete control
through dictatorship and bans all others. This definition
reveals that a particular (member) or a group of par-
ticulars dominates and controls a whole body. There-
fore, particularism and totalitarianism are both sides of
reality like two sides of the same coin. These -isms are
thus the very production of human existence that has
departed from the Triune God. Hence, conformism and
pluralism are the true selves of human existence, which
has separated itself from the Father, Son and Holy
Spirit. Born from the womb of human existence are the
monovular twins of totalitarianism and particularism,
which correspond to modernity and postmodernity,
respectively.
Paul Tillich argues that Jesus Christ, who is a new
being, came into existence to conquer the gap between
essence and existence, as human beings had been
estranged from essence into existence by consuming
fruit from the tree of the knowledge of good and evil.
Tillich says that a human being can become a new
being when she/he participates in the new being in
Jesus Christ, and, according to Paul, a new being is a
new creature. According to Tillich, Christ is the end of
existence lived in estrangement, conflicts, and self-
destruction.I argue that conflicts stemming from human alien-
ation from the Three Persons in unity and diversity are
conflicts between conformism and pluralism and
represent a cultural phenomenon as revealed through
modernity and postmodernity.
Therefore, so-called conservative or evangelical
Christians must examine themselves to ensure that they
really have become new beings, i.e., new creatures in
Christ the new being, and they must live beyond
conformist and/or pluralist lives, which correspond
with totalitarianism and particularism, respectively,
before they criticize postmodernity. Further, we have to
become keenly aware that it will be impossible to
conquer conformism and pluralism in our lives by only
realizing right or true knowledge of these -isms, but it
should be possible by receiving power and strength
through the Father, Son and Holy Spirit in ceaseless
fellowship with the each Person.
We will now discuss why this shift will be practi-
cable through concrete acts of love in the Trinity, not
through a particular theory.
Wilhard Becker begins Love in Action with the
words, “God is love”, quoting the Gospel of John:
“God is love, and the one who abides in love abides in
God, and God abides in him … We love, because He
first loved us” (I John 4:16b, 19) ([3], 11). He then
emphasizes that each Person of the Triune God is love,
writing, “God is love”, “Jesus is love”, and “The Holy
Spirit is love” (11). This expression echoes St
Augustinus' vestigium trinitatis (Trinitarian vestige):
“God the Father is ‘Lover’”, “God the Son is
‘Beloved’”, and “The Holy Spirit is ‘Love’”. This
vestige would be an expression in the immanent (or
inner) Trinity. However, in the economic (or outer)
Trinity and in the history of God's love for us, every
Person of the Triune God must be our ‘Lover’ and
simultaneously ‘Love’ itself. At this moment, the
‘Lover’ is the one who practices love as it is; the love
cannot remain only in thought, language or emotion
and should instead be ‘love in action’.
This love of the Triune God is not just a threefold
love that proceeded from ‘action in creation’ to ‘action
in redemption’ and will be completed in ‘new crea-
tion’. This love also reveals the Trinity's threefold unity
and diversity through the ‘Father's action of love,
through which gives himself and his son’, the ‘Son's
obedient action of love in the incarnation and the
crucifixion’ and the ‘Holy Spirit's eventual act of love
in the Pentecost’. We can thus see a Trinitarian para-
digm of the Trinitarian love, which is the essence of
theological practice or practical theology. For in the
prehistoric Trinity, it is a paradigm of ‘Lover’,
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seen as the paradigm of each Person's ‘Love in action’.
If you substitute Karl Rahner's famous dictum, “The
immanent Trinity is the economic Trinity, and vice
versa”, for the aforementioned statements by Augus-
tinus and Becker, the love of the immanent Trini-
tydthe Father's will to love, the word (intellect), i.e.,
the Son, and the abundant emotion of the Holy Spirit,
i.e., love itselfdcan be the love of the economic
Trinity, i.e., the threefold love in action of Father, Son
and Holy Spirit, and vice versa. We need to shift par-
adigms from that of the inner Trinitarian love, which
puts theory first, to that of the outer Trinitarian love,
which can be encountered as our experiential event in
history. The immanent Trinitarian love is hidden from
us as a mystery, but the economic Trinitarian love has
been revealed through Christ's incarnation, earthly life,
crucifixion and resurrection. Intrinsically, the prehis-
toric and historic Trinity are one, yet, unlike Triune
God, we do not enter the economic Trinitarian life
through the immanent Trinitarian life but instead the
inner life through the outer life. Likewise, we do not
enter a visible (earthly) church through invisible
(eternal) church but rather an invisible (universal)
church through a visible (local) church. In other words,
we appreciate that, unlike in Greek dualistic philoso-
phy, theory and practice are unitary, not dualistic, in
Christian general theology or practical theology. I also
argue that it is inappropriate to follow a ‘theory’
(word) / ‘practice’ (act) order, as the theoretical
‘immanent Trinitarian love’ / practical ‘economic
Trinitarian love’ order cannot apply to human beings,
as discussed above. As we see in 1 John 3:18, “Dear
children, let us not love with words or tongue but with
actions and in truth”; love is inherently not a theory but
a behaviour.
However, this argument only seeks to stress a shift
of orders. In actuality, the inner reality of love simul-
taneously comes true in Christ through Holy Spirit in
the holistic economic Trinity. Therefore, the agape-
love of the Triune God is living a Trinitarian life,
having genuinely overcome the dualism of theory and
practice, and thus having conquered both modernism,
which is the product of conformism, and post-
modernism, which is the product of pluralism.
Conclusions
Until now, we have discussed a paradigm shift in
practical theology and the practice of theology in the
postmodern era, which is characterized by pluralism.
Generally, when we refer to postmodernism, we tend todisregard its dynamic relationship with modernism. In
other words, we easily recognize that postmodernism is
a departure from modernism and simply overlook that
the two are in fact humanism's monovular twins. If we
think that way, we only see the outward appearance of
our period and cannot see its true character; hence, one
cannot just correctly establish a fundamental policy to
address harmful consequences in practical theology (or
in theological practice) because these policies will then
be washed away in the postmodern tsunami by losing
our sense of direction.
These two currents are readily thought to be
essentially contrary to one another, as postmodernism
strongly rejects the conformism of modernism and
produces pluralism. However, as a sense of inferiority
seems contrary to that of superiority, they are two fruits
that result from consciousness of comparison from the
same root of self. Therefore, modernity, which has
conformist inclinations, and postmodernity, which
spreads pluralist tendencies, both spring out of a huge
cistern of humanism, which has departed from the
Triune God. Jeremiah calls this phenomenon merely
broken cisterns that people have dug for themselves,
after they have forsaken God, who is the fountain of
living waters (Jer 2:13). Spreading pluralism to over-
come conformism and returning to conformism to
surmount pluralism cannot achieve true unity and di-
versity, for those attempts would only produce a
recurrent vicious cycle.
As we explored above, to return to the living Triune
God, i.e., to live in the unity and diversity of the Father,
Son, and Holy Spirit, will be the only way to break out
of the vicious circle and enjoy unity in myriad differ-
ences and measureless diversity through the Father,
Son and Holy Spirit. This way of living does progress
from theory to practice but rather from practice to
theory. Holistically speaking, it is a simultaneous
paradigm. Therefore, the paradigm shift of practical
theology in postmodern times does not seek any new
principle or method; it instead seeks to return to the
essence, i.e., the agape-love of God in Three Persons,
which practical theology and all theologies should
pursue by re-illuminating this love. As mentioned
above, the core of the love does not prioritize the word
but rather the action. In Love in Action, Wilhard
Becker claims that the apostle Paul's path towards love
does not begin with a feeling of fondness but rather a
deed, and that deed opens the inner self to love Becker;
37).
We should see that many evangelized practical or
general theologians strongly reject postmodernism and
insist on unity with words, but they do not love their
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real life, they remain conformists, as relics of
modernism, and under the mask of ‘conservation of
truth’ and ‘church authority’, they suppress the
freedom of measureless diversity, which the Scripture,
the record of the Triune God's acts, permits. On the
other hand, relativism, which lost the pivot of life by
eliminating all absolute criteria, truths and/or author-
ities and scattering all true things like sand, has
become “clouds without rain, blown along by the
wind” (Jud 1:12) in the name of pluralism, i.e.,
particularism, which grounds it. In order to overcome
the problem, we should not repeat a labour of language
by creating another theory and must choose a practice
that follows the Triune God's labour of love in Christ
through the Holy Spirit, who already has acted, is
acting and will act.
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